A. INTRODUCTION
For a long time the people of West Kalimantan identified people with each other with unique identification (Zainuddin, 2009: 256) . West Kalimantan is a province that has a wide variety of cultural cultures in which traditions is carried out by the community without any encouragement and coercion, or in Pieree Bourdieu's terminology namely habitus. According to Pierre Bourdieu's definition (2012: xvi),habitus is long-lasting in the sense of surviving along a certain period of time from the life of an agent. Agents are people who carry out traditions that provide the means, thoughts, and time in the implementation of traditions. Mohammad Adib (2012: 101) states that habitus can be directed towards the goals and results of certain actions but without any conscious intention in achieving these results. Arizal Mutahir (2011: 65) states that habitus is pre-conscious, it is more than spontaneous but not a mechanistic movement that neglects historical background. Habitus is formed by social conditions where it produced.
Culture in society will shape and influence actions and thought patterns in a society, both ethnic and religious identity. Habit or habitus in a culture contributes to personality in this case the Islamic personality. To build an Islamic personality we must realize the application of the environment through culture and the implementation of traditions that instill Islamic values. So that through the culture of society can practice Islamic teachings in a social order that is, culture.
Besides that, Moh. Haitami Salim (2012: 6) said that religion and ethnicity are two different things. Religion concerns the beliefs that embraced and even personal. While ethnicity concerns the identity of the origin of one's descendants. Because religion intersects with matters of faith, it can change with the beliefs of its followers. This means that someone can be Muslim today and then tomorrow he will convert to another religion. In this study the identity of the Peniti Luar community, which is predominantly Bugis, was able to eliminate The condition of education in the Peniti Luar Village can be categorized quite well. In the Peniti Luar village it consists of 3: MTs 1 Primary School named Ar-Raudhatul Islamiyah and 1 MA Ar-Raudhatul Islamiyah under one roof. As for PAUD, it was only established in 2017. In Peniti Luar Village, it still runs a religious tradition that runs lively and tends to be hybrid. According to Syamsul Kurniawan (2018: 334) , hybrid is an acculturation between local wisdom and Islam so that it breeds hybrid local wisdom.This can be seen from the activities carried out by the people in the Peniti Luar village. Various religious activities are here, for example: 1) Barzanji tradition every Friday night; 2) There is a TPA (Qur'anic Teaching institution for children in every mosque; 3) Study Religion every Monday night; 4) Eat Sipulung which is done every time you start planting rice; and, Hadrahactivities and religious arts.
Teenagers and children in Muslim communities in Peniti Luar Village are also enthusiastic in carrying out religious teachings. It can be seen that every the maghrib time the children gather and recite at the Surau and the mosque. The places of worships have good facilities for their activities.
Muslim Community Identity of The Peniti Luar
The majority of Community in Peniti Luar Village is Bugis. Pelras (in Saripaini & Yusriadi, 2016: 170) says that Bugis people are known as migrant communities in the archipelago. The Bugis community originating from the island of Sulawesi migrated and spread widely in West Kalimantan. Syamsul Kurniawan (2013: 107) Maritime activities are only liked by Bugis people in the coastal areas whose nature is based on economic motives and geographical factors where they reside. So that the quantity is no longer the majority. In connection with these two views, the researcher concluded that Bugis, one of the tribes that has a high work ethic, it can be seen that they are able to adapt and survive both in the maritime and in agriculture. In addition, the Sambas Malay community outside Sambas and West Kalimantan districts formed associations using both the Sambas and West Kalimantan communities to gather both in gathering, arts and other cultural events.According to Mr. Jumadi (39) his parents came from Sungai Kelambu Village, Tebas District. In addition, the same thing was also revealed by Anen (18). According to him, his parents also lived in the Peniti Luar Village because they already owned land so they settled in the Peniti Luar Village. According to Yusriadi (2015: 97) Mrs. Sela (37) said that the reason for being in Peniti Luar was due to being married to one of the community of the Peniti Luar Village and settled until the present. Melayu Sambas in Peniti Luar Village did not eliminate the identity of the origin of the descendants even though the community was born in the Peniti LuarVillage. One of the descendants of Malay descent Sambas Ryan (28) said that his parents came from Sambas and at home he used the Sambas language so that he could speak Sambas until now.
Dendi (14) also said the same thing when his parents used the Sambas language while when they were outside or in the community both parents used Pontianak Malay language. In addition, Diwan (16) said that he and his brother were born in the Peniti Luar village and both of his parents were native to Sambas Malay. However, until now the family often returns to the village even though only once a year. Likewise delivered by Bayu (15) said that his parents were Sambas Malay so that in his family's house he spoke using Sambas Malay while for his family the Pontianak Malay language was also used. If you see the theory built by Yusriadi In terms of carrying out the tradition between the Sambas Malay people and Bugis joined together so that in tradition there is no difference. Thus, for the Peniti Luar community, there is no longer a traditional term from a particular tribe. As long as the community resides in the Peniti Luar village and there are Muslim, the tradition carried out includes part of the community. This is relevant to the view of Budi Santoso (2006: 44) that identity contains similarities and differences. Identity means a character that distinguishes an individual or group or equality in identity arises when it has similarities with individuals and groups. This is in accordance with the theory built by Zainuddin (2009: 253) identity related to something that is owned, something unwittingly becomes the most important part in a group member. Sipulung food is carried out in one of the community's rice fields. Based on the results of the observations, the researchers ate the rice cake close to the trench in the rice fields. Before starting the meal, the whole community brought free-range chicken, rice, cooking utensils and spices to cook chicken. Basically, the community was not required to bring chicken but it was recommended to bring the most important food during the community meal program. Eating a Sipulung is only followed by men, usually the head of the family or male representatives of each house.
Tudang Sipulungin Muslim's Village Communities

Tudang Sipulung is a traditional tradition of the Bugis people in the Peniti
Sipulung food is done in the morning after the cooking equipment is collected and all the men are usually the head of the family gathered with chicken. Then one of the religious leaders recited a prayer facing the rice fields. After reading the prayer the religious leader cut the chicken. After the religious leaders cut the chickens, all the men removed the chicken feathers that had been cut and cleaned them in line. To cook and clean chicken is done in the location of rice fields where the prayer is recited. While cleaning the chicken, the other men turn on the fire to cook the chicken and indeed in its implementation using fire wood and coconut midribs. After the furnace is lit, the cauldron is filled with boiling water and includes the seasoning that has been brought from the house into the cauldron. If the chicken has been cleaned, then put it in a cauldron which has been filled with spices until boiling. The cooking process is carried out by men and there is work done, namely: stirring chicken, preparing equipment for eating, preparing bases for seating and banana leaves used to eat together. When the chicken has been cooked all the people gather by marching lengthwise and sitting facing each other. In addition, cooked food is placed in the middle position. Before eating together the religious leaders read the prayer first. At the time of eating together the entire community ate each other facing each other and sharing the rice brought. After finishing the meal together, the whole community cleaned up the Sipulung places such as cooking pots, cooking stoves, dishes etc. So that the rice fields used in the lunch are clean of the rest of the event. After the sipulung meal was finished, the entire community returned to their homes and continued in the evening with a barzanjiactivity in the evening to recite the prayers for rice seeds to be planted.
According to Moh. Haitami Salim (2013: 60) However, the Barzanji reading is a series of events from the Sipulung.
After the Salat Isya all the village people gathered in Surau carrying the rice seeds to be sown. Before the Barzanji event, the whole community sat in a circle and leaned on the surau wall. After that the community-owned rice is placed in the middle. The rice to be recited by Barzanji is inserted into the collection of wax and light the candle. After reciting the prayer, the recitation was followed by a sermon led by religious leaders and followed by all the worshipers. After reading the prayer and Barzanji, all the villagers returned to save their rice seeds.
Next, women deliver cakes to be served to all worshipers. All worshipers sit in a circle to enjoy the cake served. For men enjoying the dishes in surau while the women sit behind the surau or the surau breezeway. Based on the observations of the researchers the cakes served by women consist of various cakes. Cakes that are served are homemade results from the whole community so that the cakes served are also varies.
The Value of Tudang Sipulung Tradition in Muslim Community of Peniti Luar Village
Moh. Haitami Salim (2013: 272) value is a behavioral reference, then the value in Islam is the whole system of life that refers to Islamic teachings based on the Qur'an and the Sunnah of the Prophet. Basic of Islamic values can be called shari'ah, which is all the provisions of Allah that govern human life. Islamic education lies in the realization of a complete attitude of surrender to Allah, both individual, society, and as a whole (Muslihah, 2010: 22) . Therefore, speaking of Islamic religious education, both its meaning and purpose must refer to the basic of Islamic values and not justify forgetting social ethics and social morality (Arifin, 2008: 136) .
Tradition in Islamic education is as a cultural heir. This is relevant to Ramayulis and Samzul Nizar (2009: 92) According to Peursen (1984: 11) tradition is not something that cannot be changed, tradition can be combined with a variety of human actions. Therefore, human beings determine to accept, reject, and change tradition. The Islamic values contained in the tradition of the Tudang Sipulung are as follows:
Thanksgiving
The initiation of farming in the tradition of the warrior community of Peniti Luar community is one of the expressions of gratitude to Allah SWT for the land owned to grow rice. Thanksgiving in Syamsul Kurniawan (2015: 128) is thankful for the meaning of thankfulness. According to the term is to use all the blessings that Allah has given in accordance with the provisions that have been governed and determined by Him.
According to Mr. Samsudin (40) said that in the tradition of Tudang Sipulungis looking for blessings in the process of planting rice. Bringing chicken is not to give genies eat but only the rules that apply in the community of Peniti Luar and not the form of shirk(associating God with the other) and carrying chicken is not an obligation. Jumadi (39) said that in the tradition of eating rice, the aim was to ask Allah for help so that the planted rice would thrive without many disturbing pests. As a normal human being, it should be right to remember that there are some who are unseen, both genie and others. While Mr. Fauzi (44), the purpose of eating sipulung is to thank Allah SWT for having a new rice planting season.
Besides that, eating a sipulung to remind the genie not to disturb the human race by reading the prayer of the Prophet Solomon, and salvation. Prayer is for asking protection from Allah SWT. While eating Sipulung is only a form of increasing friendship between communities and seeking blessings from Allah SWT. Mr. Jumadi (39), one of the RT heads, said that both from the event equipment such as cooking spices each community brought from home as well as chicken and rice. In addition to the stoves and cauldrons, the community usually lends voluntarily to eat cloves.
From the process of cleaning the chicken until cooking everything is done together. Based on observations from researchers, from the beginning the series of Sipulung food programs began until it was completed jointly by the men of the Peniti Luar Village community. Each community works without orders from religious leaders.
In addition they work together with activities to enjoy food that has also been cooked together and facing each other. After completing the event, the whole community cleared the agricultural land as well as cleaning the remaining chicken manure and the rest of the cooking done cleanly. The implementation of Barzanji was also carried out in mutual cooperation, it seemed visible from the implementation to the beginning. Each community brings cakes to be eaten with all worshipers without being ordered by religious leaders and community leaders.
Based on information from Mr. Jumadi (39) bringing cake is an initiative of the community itself and not an order or even an obligatory, not only do men of women help in the Barzanji program, but also they are preparing dishes to be served. Women prepare drinks and food that the community has brought. Women gather in one of the houses of the community not far from Surau which holds the Barzanji event. Based on the observations, the whole community cleaned up the surau while the women washed the dishes after the event. Cleaning up the rest of the event equipment carried out by women together. Whereas men clean the surau. DOI: 10.24260/khatulistiwa.v9i1.1255 Vol. 9, No. 1. March 2019 Tudang Sipulung in Muslim Community of Peniti Luar (Identity, Islamic Value and Character Building) Apart from the contents of the Barzanji book, examples of noble morality were also shown by the community of the Peniti Luar Village by cleaning up the Surau after the Barzanji event and cleaning the rice fields after they had done the sipulung. In the implementation of sipulung to remind Jin not to disturb humans is also one example of morality to the younger generation. In addition to have morals towards fellow human beings, they must also have good character towards supernatural beings, including Genie, as the creation of Allah SWT.The tradition of eating sipulung and reading Barzanji on rice seeds that will be sown is one of the traditions that are beneficial for young people. The young generation does not have to go far to look for good examples of morality but also has been found in Islamic values carried out by local people.
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Relevance Of Tudang Sipulung in Building Characters
As the author has explained before, that in the implementation of scavenger sheds build the character of the Muslim community in the Peniti Luar Village. As far as researchers Sipulungtradition is relevant to character building.
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